pam ' A HiSTor. of CHRISTIAN ™ p 57 A"ﬁﬂe;%
{-feo . / - [
s Scotf LC[Z}LOLH"t?-ﬂe.« Chy: ZM/’M Ebaciitens,
500 /955) A HISTORY OF CHRISTIANITY

between faith and reason, he took the familiar position of believing thayy . 88
might understand and accepted through faith what was taught by the Gl he
but he held that the truth of what was thus received could b
the processes of the intellect and could be supported by reason, Indeeq b |
maintained that the major tenets of Christianity, such as belief in God . T
nature of God, the Trinity, immortality, and the incarnation, dcath, .
resurrection of Christ, could be reached by reason and were the ineSCapa;d
accompaniments of a rational view of the universe. His most famous lhec‘lngi .
works were his Monologium (A Soliloguy), Proslogium (A D:':mur‘,,_,) 5
Cur Deus Homo (Why God-man ) '
The: Monolagium was composed at the insistent re
Anselm engaged in a meditation on the being of God.
Augustine’s writings and believed that he was not setting forth anything which
was contrary to them. He held that there is a Being which is the best, th.'.
greatest, and the highest of all existing beings; that whatever is, -exjgs tbrﬂug'
Something; that this Something, this Nature, derives existence from Itsc]f,'..'
from something -else, and all beings derive existence through thi
that this Nature created all things out ‘of nothing,
the idea of them existed in the mind of the Crea
to deduce by rational processes the main features
Being. Without appealing to the Bible he
Trinity, the Father, the Son,
and the Son, and to
Catholic Church. .
The Proslogium seems to have come to Anselm as the culmination
mental and spiritual struggle with the problem which it sets forth. T
was so intense that it deprived him of appetite and sleep and robbed hin
peace in his devotions. Then, suddenly, in the night, light broke and he g
wrote down what it brought to him. Here, in a treatise of only a fe
Anselm set forth what is often called the ontological argument for the,
of God. Anselm held that God is that Ba:'jing than which nothing greater:can
conceived to exist. This Being is obviously greater than one which,
conceived not to exist. God must exist in'reality and riot only in man’s
for if he were merely a figment of the imagination, a Being which ha
being as well as being pictured in man’s mind could be conceived of as ¢
The latter must be true. To puc itiin/istill other words, reason de
idea of a perfect Being, lacking in nothing; the idea of a perfect Bein
necessity the idea of Being which has existence, for a Being wh
existence: would not be perfect. God, so Anselm held, is not only t
than which nothing greater can be conceived, but is greater than ca
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but that before their creat;
tor. Thence Anselm 20
of this Nature, this Sup,
secks to prove and describe
and the Holy Spirit proceeding from the Pad,
arrive at the conclusions set forth in the great creeds
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From this point Anselm went on to develop the charact.erisFics, or
" utes of God much as in the Marxolagigm. In subsequent ccnt.urles, it must
gt d, several of the most acute philosephical minds of the Occident, among
. nm;};scartes and Kant; examined Anselm’s argument for the existence of
e me to refute it and some to affirm it.
Godh <2 Deus Homo Anselm dealt with the incarnation: and the atonement.
In C:rit in somewhat different language from that which he employed,
1u held that since by his sin man had flaunted the -wilI. of G‘q_d, God wI}f)sc
g 1s the universe, God could not disregard that sin without upsetiing
il gov:]norder of the entire creation. Even though in His mercy He might
Jpd overlook ‘man’s transgression He could not do so without being
':th t01 and this would be contrary to His nature. To maintain the moral
g ;isfaction5must be ‘given. That satisfaction 'must be fully equal to the
B Sas;'ncc the sin is man’s, satisfaction must be given by man. Yet man .has
o which he can offer to God over and above what he already owes to
S0d; nfﬁr even if he always perfectly conformed to qur’s wil} h’é wo'_gld. be but
m',g his duty. However, if man were not to b¢ redeemed .'from‘ his sin; God
uld be frustrated; for in:creating man: God"int’endf::hnin to 'choqse’and
}', the supreme ‘good, which'is God: Hil‘nsefh.ﬁ.‘Whlle rone {'b’utz.mafl can
o the satisfaction to compensate for man’s sin, onl‘yz*god ;c_an’rnake. ‘th’?at
ction, for the satisfaction: musti:be gréater“than agythmg 1n“t.h.e‘umverse
'God. That satisfaction; therefore, must be ‘made by one :who is both God
'man. For that reason God became incarnate in‘Jesus. God did‘ not lilndf.:r—
e'a fresh creation of ‘man, for a fresh creation couIdE«qot have ‘made-satis-
on for the descendants of sinful Adam. He was born, therefore, of Mary,
e sced of Adam. Of the thred persons of the Trinity, only the :Son, begotten
‘TFather before all worlds, could be: incarnate, for if one ‘of the other
WHidibeen born of Mary there:would have been two sons. By the incar-
us -Christ; fully God:and fully man, and only he, could make the
disatisfaction and enable God-to forgive man. without doing violence to
oral balance of the universe, T
ften been suggested that: in his view of the atonetnent Anselm was
y the legal patterns of+his day. These permitted the substitution of
ment for the return; of an ‘eye for an eye ior-a life for a life. Anselm,
‘regarded ithe God-man, Jesus Chrigt;tas making ‘that substitution
ings and ‘death. It may' be that- Anselm’ thought: in t}}esc terms.
insight was more' penetrating and: his: view more 'comlprehen'sivlc
ventions of feudal society'and their: Teutonic background, There
f similar insights in Gregory the Great, with his reotage in Roman
till further back, in the Old and New Testaments. -’
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